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Soviet Muslims and the Middle East

Gad Soffer
The Soviet Union has been prevented from acquiring additional territory in the Middle
East, since World War II. However, Soviet influence in the area since the 1967 war has
been increasing at a precipitate rate in some states. Instead of shrinking away in
embarrassment after the lightning defeat of Soviet-equipped and advised Arab forces, the
Soviet Union has swiftly replenished Arab supplies of equipment, enlarge d its force of
military and technical advisers in Egypt, and established a Soviet Mediterranean fleet of
more than forty ships. The effectiveness of the Soviet Union's missile fleet was
demonstrated when one of the sea-to-sea missile patrol ships provided Egypt, sank the
Israeli destroyer "Elath" off Sinai in October, 1967.
The United States Sixth Fleet, far stronger than the Soviet naval force, appears to be
dangerously vulnerable to this new weapon. Strategists suggest that the Sixth fleet's
ability to take action, as in the case of Lebanon, has been greatly reduced, unless some
future American President is willing to face a Soviet-American naval confrontation similar
to the Cuban crisis.
The specter of Russia in the Middle East is certainly not a new phenomenon, and has
been traced back several centuries. Tsarist Russia behaved like her European colleagues
toward the Middle East, gaining footholds by diplomacy and war, and even by following
the British example of establishing schools in the Levant. Since 1917, Soviet Russia has
broken this pattern not only with an ideology attempting to spell out equality and
self-determination, but also in the methods used to achieve greater Soviet influence.
In the multi-national composition of the Soviet Union, a cultural affmity was readily
available for use in influencing the Muslim East. The Muslims of the Soviet Union, now
numbering nearly 30 million, had attempted to form independent states in Central Asia,
Azerbaijan, etc., but were placed under Soviet domination by 1919 in most areas.
With the advent of Bolshevik control of the Soviet organs in Central Asia, coinciding
with the rebuff given the new Soviet state in the West, leaders of the new government
began to look eastward for both political and ideological reasons. Politically, the East
served as a possible avenue in the search for recognition. Th e war with Poland, trade
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agreements reached with England, and the prospect of renewed commerce with Europe
had drawn Russian attention to the West and away from Eastern entanglements which
could antagonize possible sources of credit, loans, and business. Soviet failures at Genoa
and The Hague conferences, the Moscow disarmament conference, and the increasing
difficulty of establishing regular relations with Western Europe brought about a reversal
of Soviet outlook toward the East.
On the ideological plane, the East offered the Bolsheviks the opportunity to evoke
Lenin's theory of imperialism. In 1920, Stalin's Peoples Commissariat of Nationalities
proclaimed the "new period of the Revolution and revolutionary tasks":
It is necessary to break and to destroy the capitalist front by means of organizing
the Revolution and revolutionary fighting forces behind the capitalist line. This
means calling to revolutionary life the peoples and countries which have been so far
the prey of capitalist vultures . .. This is a new field of revolutionary activity and
will mean striking a blow in the rear of the rapacious Entente, and this in turn will
clear the way for the triumphant march of the proletariat of the West.!
Stalin was probably the first in the Soviet high echelon to resurrect a long forgotten
Marxian theory that a colonial revolution could hasten the expected revolution in
industrialized Europe. While there was no clear agreement on this principle in the Soviet
hierarchy , 2 a seed was sown. By the spring of 1918, we read that "the Persian revolt can
become the key to a general revolution,,,3 and, a year later, that "the Communist
Revolution must be preceded by a number of national revolutions of oppressed peoples,
and first of all India and the peoples of the East.,,4 Moscow viewed Persia as the key
nation to reach. While India was considered to be the vanguard to revolution in the East,
as Russia was in the West, it was felt that Persia, Afghanistan, Turkey, and Egypt were the
gates to the Indian "citadel." The Russian Communists made their first direct contact
with Indian revolutionaries through the pan-Islamic Muhajirun movement via
Afghanistan.
The key to the East, in the minds of the Bolshevik leaders, was to be found in the
Muslim inhabitants of the new Soviet state. As Lenin phrased it in a letter of advice to
Turkestani Communists:
The establishment of satisfactory relations with the peoples of Turkestan is for the
Russian Socialist Soviet Republic, without exaggeration, of tremendous and
world-wide historical significance. The attitude of the Soviet workers and peasant
republic toward weak and formerly oppressed peoples will have practical effect
upon all the peoples of Asia, upon the colonies of the world, upon hundreds of
millions of people. 5
Only a few days after the Bolshevik Revolution, an appeal to the Muslims of Russia
and the East had been issued and, within a year of the Revolution, Stalin had called a
Congress of Muslim Communists in Moscow to assign them their duties:
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No one can erect a bridge between West and East as easily and quickly as you can.
This is because a door is opened for you to Persia, India, Afghanistan, and China.
The liberation of the peoples of these countries from the yoke of the imperialists
would ensure freedom from your own country at the same time it would
undermine imperialism at its very foundation. This is why I believe that socialist
education of peoples of the East must be your first task. 6
Stalin's early preparation of Muslim Communists for their task in the East became a
matter of policy with the resolution of the Second Congress of the Peoples of the East in
1919:
In order to concentrate the revolutionary energy which is to be transmitted to the
East and . . . to awaken its revolutionary instinct, it is necessary to centralize the
revolutionary work in the existing and potential Soviet republics of Eastern peoples
- Turkestan, Kirghiz, and others - and to make them the chief case for
revolutionary work in the East. 7
The small Muslim Communist element had been striving to find their role in the
Western-oriented state. In December, 1918, the Central Bureau of Muslim Organizations
of the Russian Communist Party called for work in the East, and development of their
role through the establishment of a department of international propaganda:
We, the Muslim Communists, who know better the language and the way of life of
the peoples of the East, who are Muslim in our great majority, are duty bound to
take the most active part in this sacred work. 8
Ten months later, the First Congress of the Muslim Communists in Turkestan notified the
Comintern that:
Soviet Turkestan is becoming a revolutionary school for the whole East.
Revolutionaries of neighboring countries are coming to us in droves; they are
becoming convinced adherents of Communism; through them and with their help
we are taking all measures for the spread of the Communist idea in the East. 9
It should also be noted that it was the Turkestani Muslim Communists who developed
in 1919 the idea that the Comintern should declare Egypt, Turkey, and India to be
sovereign and independent states.
In the fIrst decade of the Soviet state, certain Muslims played key roles. Nariman
Narimanov, an Azerbaijani physician, served as Chief of the Department for the Muslims
of the East in the Peoples Commissariat of Foreign Affairs, and briefly held Stalin's
position as Peoples Commisar of Nationalities. To a certain extent, this founder of the
Hiimmet Party of Baku in 1904 is a father of the revolutionary spirit which spread into
Persia. When the Iranian Communist Party was proclaimed in 1920, Lenin and Narimanov
were elected honorary chairmen. Narimanov opened the Baku Congress of the Peoples of
the East in 1920, bringing the Soviet tone to the Asian delegations with the cast of a
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fellow Asian:
OUR ancient East was the fIrst to enrich mankind with the principles of morality
and culture; but today I will speak of its misfortunes, of the deep wounds which
have been inflicted upon it by the capitalists of bourgeois countries. 1 0

The Baku Congress, the first organized Comintern interest in the East, displayed
Russian ignorance of Eastern peoples as Russian leaders forced its Soviet Muslim
delegation into a back seat position with tirades against Islam. However, the Congress did
result in the establishment of Councils for Propanganda to be located in Central Asia and
Azerbaijan, and the development of a school of revolution in Tashkent. This school,
initially training Indian Muslims, was closed under the Soviet-British agreement of 1921,
but reopened the following year as the Military School of Higher Learning for the Study
of the East to train agents for work in all Asian countries.
The second notable Muslim of this period is Sultan-Galiev, or Mir Sayyid Sultan Ali
Oghlu, a Tatar who was the highest ranking and most influential Muslim in early Soviet
Russia. 11 A member of the Inner-Collegium of the Peoples Commissariat of Nationalities,
Chairman of the Central Muslim Military College which controlled Muslim troops, and
Stalin's co-editor of the Soviet organ on the East, Sultan-Galiev was in a position not only
to develop Soviet attitude toward non-Russian nationalities, but was also to develop
theories on Communist revolution in Asia within a Muslim context.
We must credit Sultan-Galiev with the development of National Communism. He
started the Party on the road to recognizing the opportunities for action in the East, and
developed the philosophy that new methods and approaches were necessary in this area
because of the socio-religious orientation and lack of an industrial proletariat. In essence,
Sultan-Galiev's theories can be summarized in three points:

1. Political conditions in colonial countries did not permit simultaneous social and
national liberation revolutions. In contradiction to the theory of class warfare,
the intelligentsia must lead a common front embracing all downtrodden classes
in an ideological fusion of class theory and traditional concepts of the Muslim
umma. A flexible policy must be maintained toward Islam, removing only
religious fanaticism, while continuing Muslim traditions.
2. Union of all Turkic peoples of the USSR into a sovereign and independent
Federated Peoples Socialist Republic of Turan to act as the primary agent for
revolution in the East. The Russian proletariat could not succeed in discarding
overnight the notions inculcated by its own bourgeois, and thus could not hope
to understand oppressed peoples except through the mediation of a third
element.
3. The Republic of Turan was to constitute the material basis for a "Colonial
International," a union of oppressed peoples to counterbalance the Western
oriented Third International, and provide mediation between the industrial
proletariat of the West and national liberation movements of the East.
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Sultan-Galiev violated nearly every sacred tenet of Marxism-Leninism in the 1920's,
from dictatorship of the proletariat to class warfare, and thus achieved the somewhat
dubious honor of being the ftrst prominent Party member purged on orders from Stalin.
However, it is necessary to note the Soviet resurrection of certain theories of
Sultan-Galiev dressed in modern clothes - such as the direct path for former colonial
peoples to socialism, the Soviet flexibility toward Islam, the Soviet Muslim Republic's
spearhead toward the East, and Soviet appeals primarily oriented to the Muslim
intelligentsia. Within Soviet Muslim areas, certain Sultan-Galiev concepts remain,
especially the attitude of retaining traditional heritage and seeing Communism as a
pre-Bolshevik philosophy of an Oriental nature.
It is difftcult to evaluate the success of Soviet Muslim influence in the Middle East
during the ftrst decade of the Soviet state. The British vainly protested the work of Soviet
Muslims, the school of revolution in Tashkent, and the University of Toilers of the East,
but time took its toll of these activities. Diplomatic relations were established with Persia,
Turkey, and Afghanistan. Countering the Locarno Pact and encirclement phobia, the
Soviets later signed non-agression and neutrality treaties with the same countries.
Revolutionary fervor gave way to normal diplomatic procedures, hastened by the
Cawnpore Conspiracy involving Tashkent school graduates in India, and the shift of
Soviet concentration further eastward to China.
The death of Stalin in March of 1953 brought about a new stage of interest in the
Middle East. Whereas Stalin had had a territorial interest as manifested in the 1940
Nazi-Soviet Pact and the 1945 demand for trusteeship over Libya, the post-Stalin years
followed the "Win Friends and Influence People" approach. As reflected in Molotov's
note to Turkey on May 30, 1953, territorial expansion was an idea of the past. In August,
Malenkov made the earliest favorable references to established Middle Eastern
governments and, within a year, as Krushchev's influence grew, we begin to see the
modern Soviet pattern of cooperation with "bourgeois nationalists" of the Nasser type.
By Malenkov's ouster in early 1955, Soviet views of the encircling Baghdad Pact further
charted the course of influence in the "Third World." The Soviet Muslim spearhead or
"beacon" began to evolve into many patterns - patterns requiring more than a brief
investigation.

I. Islam
Islam offtcially survives in the Soviet Union under four Muslim Religious Directorates
- Tashkent, Ufa, Baku, and Buinaksk. In theory, each unit has the right to convene
congresses, publish and operate clerical training institu tions.1 2 However, by law, all
religious organizations must register with local Councils of Workers Deputies, and the
government reserves the right to ban religious activity at any time. While Islam fosters
concepts not wholly welcomed by the state, it does provide suffIcient contribution to
state objectives to continue under offIcial recognition.
The voice of Soviet Muslim religious leaders was one of the ftrst spearheads. In March
of 1955, the Chairman of the Tashkent Directorate (Mufti Ishan Babakhan ibn
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Abdulmadzhitkhan) made a public denunciation of Muslims forming the Baghdad Pact.
Several weeks later, Mufti Ishan Babakhan was on the radio again in Arabic raising
support for the World Peace Council.13 The 96-year-old Mufti, who was awarded the
Order of the Red Banner in 1955 by special decree of the Supreme Soviet,14 had long
been a voice heard in the East. He endeavored to muster Muslim support for the
Stockholm Declaration of the Partisans of Peace in 19 SO, 15 and was an active member of
the Soviet Committee for the Defense of Peace. When he died in 1957, the Soviet press
gave us the best summary of his work:
his appeals to all the Muslims of the world calling for the strengthening of unity in
the cause of peace, his speeches and his work for peace are widely known not only
in our own country, but also far beyond its borders.16
The Mufti's son, and successor, Ziyautdin Babakhanov, also has a long history dating
back to a 1952 conference with the Patriarch of Moscow on foreign policy. He was a
member of the 1956 delegation to award the Stalin Prize to Sheik Mohammed al-Ashmar
in Syria, and was a founding member of the Soviet Committee for the Solidarity of Asian
Countries in 1956.1 7 Mufti Babakhanov has been very active in the past decade as an
instrument of foreign policy. He provided the welcome for Nasser's visit,18 participated
in the Stockholm Peace Congress to support the Algerian revolution,19 and actively
serves in the Society of Soviet-Arab Friendship.20 During the Suez Crisis of 1956,
Babakhanov led the Central Asian collection of 100,000 rubles for Egypt, and recruited
"volunteers" to send to the aid of "their Egyptian brothers. ,,21 In the 1958 Lebanon
crisis, the Mufti again took action, saying to Muslims of the world: "we, the Muslims of
the Soviet Union, demand that immediate measures be taken to stop the armed
intervention in the Near and Middle East, to prevent the threat of another war.,,22
Overseas contact has played an important role in Soviet policy. When Imam
Kamaretdin Salikhov of the Moscow mosque led the delegation to Mecca in 1956, he
expounded on the similarities between the Koran and Marxism-Leninism in the social
realm, and stated, with respect to the backwardness of the Arabs, that the conditions in
the Middle East were the result of a "failure to carry out the commandments of the
Koran" and that the "Koran is applied correctly only in the Soviet Union" where "all
men are equal." The following year, Imam Mushtariev of the Kazan Mardzhani mosque
summed up his pilgrimage on a Radio Moscow broadcast to the Middle East:
Many pilgrims in Egypt and Saudi Arabia that we met ... were glad to hear from
our own lips that completely unrestricted freedom of the Muslim confession exists
within the Soviet Union. When we met old Muslims in Mecca, and they learned that
we were Tatars from Kazan, they exclaimed 'we know Kazan, it is the oldest
Muslim town, and we know the Mardzhani mosque too!' We told them that Kazan
is still an important Muslim center . .. on Fridays the Mardzhani mosque in Kazan
draws thousands of Muslims .. . the Muslims of Tataria are deeply interested in the
life of the Muslims of the Near and Middle East in their valiant struggle for national
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independence. We were solidly behind the Muslims of Egypt in those days when
their country suffered from barbaric aggression from the Anglo-French colonizers.
In our prayers we begged Allah that the Muslims of the Arab East and of all other
countries be delivered forever from hateful colonialism , that they might find
freedom for their peaceful labor ... 23
Within Central Asia, Islam forms a vital component of the "Potemkin village" function
of the area. The only primary mosques in official operation are those strategically placed
to be seen by foreign Muslims. Delegations of foreign Muslim leaders are numerous. The
October, 1963, visit of the Togolese Muslim delegation under Mohammed Hussein is a
good example of a foreign delegation in Central Asia. Invited by Mufti Babakhanov, the
delegation was met in Moscow by local Muslim leaders, led prayers at the Moscow
mosque, and continued to Central Asia. Tass reported the visit in considerable detail for
foreign readers, describing tours through Samarkand, noon prayers at th e Hadzha
Zulmuran mosque, and banquets with Central Asian government and Communist Party
officials. At the conclusion of the tour, one member of the delegation, Mohammed Belli
al-Futi, gave a long statement of his impression that complete freedom of the Soviet
Muslims was indeed a reality in Central Asia. Syrian Muslim leader Dr. Mohammed
al-Yuar Abdin, and Iraqi Sheik Abd al-Wahib al-Ansara have public ally voiced similar
sentiments. The former, Dr. Abdin, announced to Tass:
For a long time we had dreamed about seeing this Orie.ntal country from where
ligh t first came and so we came and visited its towns, villages, fields, and mountains.
We were given an opportunity to visit any place we wanted. We saw progress,
prosperity, freedom of religion, and freedom of life. In Tashkent, Samarkand,
Stalinabad, Leningrad, and Moscow we saw Muslims who practiced their religious
rites in their mosques, and we exchanged with them views about the life of the
people. All this gave us great joy ... In the Soviet republics we saw material
progress which, in our opinion, exists no where else. We are returning home to our
countrymen feeling joy at what we saw in the Soviet Union, a country which is a
friend of the UAR.24
II. The Central Asian Model
The five Soviet Socialist Republics of Central Asia have bcome the Eastern windows to
show the Soviet model for development of the multi-national East. Afro-Asian nations are
being urged to look at these Muslim areas, compare them with their own conditions , and
reflect on the changes brought by five decades of Soviet rule. Foreign delegations from
students to trade union to government delegations, are being brought to see these
"Potemkin villages" at an ever increasing rate. Numerous friendship societies have been
formed at both the All-Union and republic levels. In August of 1956, a Committee for the
Solidarity of the Countries of Asia was formed, and was initially advertised as an
organization of the community of Soviet Muslim republics under the directorship of th e
Tajik poet Mirzo Tursun-zade. In the past 11 years, over 50 different friendship societies
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have been formed . 25 On the All-Union level, those dealing with the Middle East display
leading Soviet Muslims. On the republic level the Uzbek Society for Friendship and
Cultural Relations with Foreign Countries gives us a good idea of their activities in 1961.
They had established permanent contact with 67 countries, entertained 53 foreign
friendship society delegations during the previous year, published a monthly information
magazine on the successes of Communist construction in Uzbekistan for 250 foreign
distribution points, and organized regular radio broadcasts for transmission to Afro-Asian
nations.
In addition to the hours of broadcasting beamed into the Middle East, the Central
Asian model is developed through numerous inexpensive paperbacks being distributed in
the Middle East. The titles are self explanatory:
HOW SOCIALISM CAME TO CENTRAL ASIA
UZBEKISTAN SPEAKS
UZBEKISTAN: ANOTHER BIG LEAP FORWARD
THE PRINCIPLE OF NATIONAL SELF-DETERMINATION IN SOVIET
FOREIGN POLICY
DESERTS GIVEN WATER
TURKMENIA: MAN MASTERS A DESERT
KIRGHIZIA: COMPLETE TRANSFORMATION OF A FORMER BACKWARD
COLONY
In the concluding chapter of SOVIET TAJIKISTAN, the author uses the title "Border
Between Two Worlds" to summarize his Central Asian model:
In a wide valley between gigantic snow-capped mountain chains two rivers join the Pamir and Vakhan Darya. On the Soviet side there are two big kishlaks, Langar
and Zung, and a number of smaller ones. There houses stand in luxuriant orchards
and their fields stretch along the valley and up the mountain sides. In these kishlaks
there are shops, schools, dispensaries, post offices, cinemas, and electric light. On
the Afghan bank there are wretched, scattered homes of the old type. There are
scarcely any trees. The place is dreary and deserted in spite of the green patches of
field .. . And any foreigner standing on the left bank of the river can see with the
naked eye a different life ... The foreigners see on the Soviet side the collective
farm fields ... they see passenger aeroplanes landing every day ... they see cars
speeding along roads ... and at night they see electric lights. It is difficult for Tajik
dekhans to conceive that a life of gloom and poverty exists at no great distance
away from the frontiers of the USSR, but it exists everywhere on the other side of
the Panj, right up to the Indian Ocean, to the shores of the Mediterranean Sea, and
further. 26
It should be remembered that when Khrushchev spoke before the United Nations
General Assembly , greatly influencing Afro-Asian delegations, his denunciation of
colonialism was directly tied with the vast developments in the Soviet Muslim republics.
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He compared the fact that Kazakhstan produced as much manufactured goods per capita
as Italy and as much per capita output of electrical power as Japan. And, the average of
students in higher education is greater in Central Asia than in France, Italy and Germany.
The Central Asian Model approach has not been unsuccessful in terms of creating AfroAsian interest. Nkrumah returned to Ghana after visiting Soviet Central Asia and immediately ordered his planners nearly to double programs for the increase of the gross national
product.
III. Afro-Asian Solidarity Movement
The fIrst Soviet-Afro-Asian Solidarity Conference at Stalinabad in 1960 serves as a
good example of Soviet work in this area. Attending the sessions were delegates of over
three-quarters of the Afro-Asian nations represented in the United Nations, in addition to
delegates from the Afro-Asian Solidarity Committee based in Cairo. Basic Soviet appeals
were clearly spelled out in the opening speech by the Chairman of the Soviet Afro-Asian
Solidarity Committee, Tajik poet Mirzo Tursun-zade. Speaking on "The Afro-Asian
Peoples in the Fight Against Colonialism and the Activity of the Soviet Afro-Asian
Solidarity Committee," Tursunzade tied together the primary themes of anti-colonialism
with its anti-Western orientation, and the relationship of the Soviet Eastern republics.
Central Asia was used as the model for development in the East, and speakers from each
Central Asian republic gave a detailed analysis of their economic development. Emphasis
was placed on the necessity of continued close relations between Central Asia and the
Afro-Asian world, and the peoples of the non-Soviet East were told of the signifIcance of
Central Asian contributions to Soviet assistance exported to their lands.
The Second Conference of Afro-Asian Writers was held in Cairo in 1962. Soviet
representation, the fourth largest at the conference, was made up primarily by leading
Soviet Muslims. Arriving ten days prior to the conference, the delegation visited Muslim
institutions, Muslim religious sites, and made numerous contacts among the Arab literary
community. An exhibition of books by Soviet Muslims and a Russian ballet festival,
including Turkic dances, were scheduled to coincide with the Writers Conference.

IV. Soviet Muslims In Soviet Diplomacy
Soviet Muslims have been involved in nearly every major delegation to the Middle East
since Khrushchev's South Asian tour in 1955. Uzbek Party First Secretary Sharaf
Rashidov, and Director of the USSR Academy of Sciences Institute on Asia, and former
Tajik First Party Secretary, B. G. Gafurov, have been two of the most traveled Soviet
Muslims in the past decade. Gafurov has become the leading Soviet spokesman to defend
the right of the Soviet Union to participate in Afro-Asian Solidarity Organization
conferences in the face of Chinese opposition. At the 1963 Execu tive Committee meeting
on Cyprus, Gafurov took the stand against Kuo Chien, pointing out the irony of a
Chinese woman calling a Tajik man a "racist against Asian and a non-Asian."
When the Soviets wished to express disillusion with the Arab world after the six-day
war of 1967, they turned to a Muslim poetess to embody Soviet sentiments and
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encouragement. Nariman Hasan-zade, an Azerbaijani, forcefully charges that Arab
preoccupation with prayer and superstition, as well as fatalism found in Islam, lulled
defenses against Dayan.
RADIO LIBERTY DISPATCH, October 13, 1967
Your country and your wealth divided,
Divided before the eyes of the world,
As your nation's fate was not confused,
Your country was brought to its knees, right before you.
You were afraid lest the prayer you were saying,
Be half fInished, as you read with a voice of reverence.
You reached for the sky, while other hands reached for your land It's a pity.
You lay down to nap,
With the words of some imam, and
The words of the Prophet, on your lips.
In Tel Aviv his name is Dayan,
His feet invaded the Arab desert.
The land scorched by sun, like fIre from the sky,
F ell to th is fire on earth.
A country which gave to the world medical science,
Found itself in the desert without a doctor.
The 'Almighty God' whose protection you sought,
Would he be able to bring back the past?
The fellah who raised monuments in the desert,
Will he be able to bear the insult?
How much will history be distorted?
Afterwards go and search for the truth!
To Moses, with reverence, will be the rededicated Arab
History in Holy Jerusalem.
Freedom!
This will not be easy for you.
A weapon is what becomes your hands now.
You are face to face with Hamlet's question:
- To be or not to be?
That is the question.
EDEBIYYAT VE INCASANAT, Baku, September 16, 1967.
However, her sympathy as a Muslim for the Arabs is clearly spelled out, and she
concludes with a ringing appeal for them to take up their weapons and fight not only for
survival but in order to keep the history of Jerusalem from being rewritten in honor of
Moses.
The University of Dayton
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BIBLIOGRAPHIC NOTE:
One of the clearest Soviet views on Soviet Muslims was published in Current AnthTopology
(Wenner-Gren Foundation, University of Chicago) in June 1967 (Volume VIII, No.3).
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